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What is Christian Education? 

 

Bright as is the manifestation which God gives both of Himself and His immortal kingdom in the mirror 
of His works, so great is our stupidity, so dull are we in regard to these bright manifestations, that we 
derive no benefit from them. For in regard to the fabric and admirable arrangement of the universe, 
how few of us are there who, in lifting our eyes to the heavens or looking abroad on the various regions 
of the earth, ever think of the Creator? 

 

 Do we not rather overlook Him, and sluggishly content ourselves with a view of His works? 

 

John Calvin Institutes of the Christian Religion, Book I, Chapter V, Section 11 

By Christian education is meant education of which the basis and unifying principle is the historic 
Christian view of God, man and the universe in their mutual relations. This historic Christian philosophy 
finds its most comprehensive and consistent expres­sion in Calvinism, or the Reformed Faith; therefore 
the most comprehensive and consistent Christian education must be based on, and unified by, the 
Re­formed or Calvinistic view of God, man and the uni­verse and their mutual relations. 

 

Why is Christian Education Needed? 

 

Why must there be not merely education, but definitely Christian education? 

 It is not primarily a matter of training up young people for Christian service as ministers and 
missionaries, or for other specialized vocations in what is called "full time Christian service." That is the 
task, rather, of Bible institutes and theological seminaries, not of ordi­nary Christian schools and 
colleges. 

First of all, there must be Christian education for God's sake. "Thou shalt love the Lord thy God ... with 
all thy mind" (Matthew 22:37). 

 This command implies that God must be recognized, honored and served in every field in which the 
human intellect operates. Above and prior to all considerations of human and social needs, there stands 
the primary obligation for man to love the Lord God with all his mind. This cannot be done through an 
education which regards God as irrelevant; it requires a frank and explicit recognition of the God of the 
Bible as the first premise of education. 

 

The fear of the Lord is the beginning of knowledge. 

Proverbs 1:7 
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In the second place, Christian education is re­quired to give expression, in the educational field, to the 
radical difference which exists between the two classes of human beings in this world, namely, the 
regenerate and the unregenerate. The sin of the human race has had an adverse effect not only on 
man's spiritual and moral nature, but also on his intellect, his mind. The apostle Paul by inspiration of 
the Holy Spirit tells us what sin has done to the in­tellect of man. He states that although men knew 
God, they glorified him not as God, neither were thankful; but became vain in their imaginations, and 
their foolish heart was darkened. Professing them­selves to be wise, they became fools... 

Romans 1:21, 22 

 

Sin, then, has darkened man's mind and has made man foolish, however much he may profess to be 
wise. Only by the miracle of regeneration or the new birth can this damage to man's intellect be 
removed. 

 

The Holy Spirit's work in regeneration has an ef­fect not only on man's spiritual and moral nature, but 
also on his intellect; it opens the eyes of his understanding (Ephesians 1:18). He begins to see facts in 
the light of God (Psalm 36:9); that is, he begins to see the true meaning of facts. The unregenerate 
person, on the other hand, continues to maintain that facts can be understood and explained in the light 
of man; he recognizes no higher category than the human mind, and he will never admit that his mind 
has been darkened by sin. 

 

This radical divergence or cleavage in the human race results in two radically different, irreconcilable 
philosophies of life. These two philosophies of life may be broadly termed the secular and the Chris­tian 
philosophies of life. The former is man­centered and holds that man as he exists today is normal; the 
latter is God­centered and holds that man as he ex­ists today is abnormal (his life having been blighted 
by sin). These two philosophies of life are as far apart as east is from west. Between them there is an 
unbridgeable chasm. There can be no compromise or harmony between them, for in the one God is 
re­garded as irrelevant, while in the other God is re­garded as all­important. 

 

These two radically different philosophies of life, in turn, must inevitably find expression in two radically 
different types of education. Unregenerate hu­manity expresses its own inner principle in secular 
education; regenerate or Christian humanity must express its own inner principle in Christian 
educa­tion. 

 

The unregenerate person always takes for granted that the God of the Bible does not exist. He may have 
some idea of a reduced, limited, finite God; but he takes for granted that the God of the Bible and of 
historic Christianity is not real. He also assumes that man and the universe are self­explanatory — that 
they can be understood without reference to the God of the Bible. The Christian, on the other hand, 
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must always take for granted that the God of the Bible does exist, and that He is ab­solutely meaningful 
for every fact in the universe. 

 

The secular and Christian philosophies of life can­not be harmonized; both in their starting points and in 
their conclusions, they are irreconcilable. The one starts with man and the universe, and ends with man 
and the universe misunderstood; the other starts with the God of the Bible, and attains a gen­uine 
insight into the true meaning of reality. There is no area of life in which the difference between the 
regenerate and the unregenerate does not count. The three great doctrines of God, Creation and 
Providence must be accepted as the major premise of all study by the regenerate; these doctrines are 
rejected or regarded as irrelevant by the un­regenerate. 

 

There can be no real neutrality as to these three doctrines. The unregenerate person walks around in a 
dream world. He thinks that facts exist of them­selves, and can be adequately explained by human 
reason alone, without reference to the God of the Bi­ble. The Christian, on the other hand, knows that 
facts do not exist of themselves, and that they can­not be adequately explained on the basis of human 
reason alone. The Christian does not believe in what has been called the "just­there­ness" of facts. They 
are created facts, not self­existent facts; therefore they can be really understood only by assuming the 
doctrines of God, Creation and Providence. God is the reason why facts exist; Creation is the source 
whence facts exist; Providence is the manner how facts exist. 

 

The unregenerate person also assumes that the human mind is an uncreated mind which exists of it­self 
and is competent to be the absolute and final in­terpreter of facts. The regenerate person, on the other 
hand, realizes that the human mind does not exist of itself; it is a created mind and is not compe­tent to 
be the absolute and final interpreter of facts. The regenerate person recognizes that he is dependent on 
divine revelation for the ultimate interpre­tation of the meaning of the facts. 

 

Education, then, must be either on a secular, non­Christian basis, or on a Christian, God­centered basis. 
To obscure this distinction amounts virtually to abandoning the field non­Christian philosophy of life. For 
non­Christian philosophy of life is uncritically held — even automatically and unconsciously held — by 
the great majority of the human race. 

 

The Christian philosophy of life, on the other hand, requires a revolution in a person's thinking — a 
revolution resulting from the miracle of the new birth. This comes only by the regenerating work of the 
Holy Spirit in the deep personality of a human being. The tragedy is that even many who no doubt are 
born­again Christians fail to see the implications of Christianity for life as a whole, and continue to look 
at man and the universe (including the field of education) from the point of view of the secular or non­
Christian philosophy of life. Many Christians, it would seem, have had their souls saved, but their minds 
remain tangled in the non­Christian view of life. 



 

4 

 

 

# Mistaken View of Christian Education 

 

1. Christian Education does not mean Educa­tion Limited to the Field of Religion. 

The idea that Christian education means education limited to the field of religion is held by many 
people, but it is too narrow an idea of Christian education. Such people seem to think that God is 
connected only with the salvation of people's souls, and has nothing to do with the world and life as a 
whole. 

 

We must not limit Christian education to religion. For if we do that we will fail to glorify God in all of life 
and knowledge. There must be a Christian view of history and economics and politics and physics, as 
well as a Christian view of salvation and the reli­gious life. God is God everywhere, or He is God 
nowhere. 

 

2. Nor does Christian education mean secular education with some religious features externally added. 

This is a very common misconception of Christian education, even among earnest Christian people. The 
common idea of a Christian college, for example, is that a Christian college is just like any other college 
so far as the study of mathematics, chemistry or English literature is concerned, but that in addition to 
the regular curriculum the Christian college will have courses in Bible study, daily chapel services, 
seasons of evangelism, a religious emphasis week, prayer groups, Christian service or­ganizations, and 
so forth. 

 

These specifically religious features are certainly of greet value and importance, but they do not of 
themselves make an educational institution truly Christian, any more than merely attending church and 
carrying a pocket Testament makes a man a Christian. By Christian education we do not mean secular 
education with Christian features added on externally; Christian education means education that is 
Christian in its essence or inner character all along the line, not only in the chapel and Bible class­room, 
but in every classroom and every laboratory, as well as in the life and thinking of every teacher. 

 

 

The Essence of Christian Education 

In order to show how radically Christian educa­tion differs from that education which proceeds from the 
non­Christian philosophy of life, let us con­sider the essence of Christian education with re­spect to its 
source, its standard and its purpose. 
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1. The Source of Christian Education 

The source of Christian education is not society as such, but Christian people, people to whom God 
means everything. Society being predominantly unregen­erate and having a non­Christian philosophy of 
life, cannot produce truly Christian education. A stream cannot rise any higher than its source. Education 
which originates from the impulse of society, or the public in general, will not consent to take the God of 
the Bible seriously. It will not agree to the assump­tions of God, Creation and Providence on which 
gen­uine Christian education must be based. For "the natural man receiveth not the things of the Spirit 
of God: for they are foolishness unto him: neither can he know them, because they are spiritually 
dis­cerned" (1 Corinthians 2:14). 

 

Nor will education which originates from society as such assent to the truth of the damage done by sin 
to the human intellect, and the resultant need for regeneration, the recognition of which is absolutely 
basic to any truly Christian view of education. We must conclude, therefore, that the source of Chris­tian 
education must be Christian people — the regenerate portion of society, who have received the new 
life­principle of regeneration by the special work of the Holy Spirit in their personality. 

 

2. The Standard of Christian Education 

A stan­dard is a recognized authority by which something is measured, regulated or directed. The non­
Christian philosophy of life finds this standard in society. It speaks of the needs of society, social 
pressure, social demand, and the like, as the stan­dard by which the character and content of educa­tion 
shall be determined. 

The true standard, on the other hand, is the Bible as the revelation of the mind and the will of God. This 
is the standard recognized by the Christian philosophy of life. To affirm that the true standard of 
education is the Bible as the revelation of the mind will of God, does not, of course, mean that the Bible 
is to be regarded as a textbook on chemis­try, mathematics or psychology. But it does mean that the 
relevant principles of the Bible are norm­ative for every field of study. The Bible has a rela­tionship to 
every field of life and knowledge, just because God is the real source of all life and knowl­edge. 

The facts of science must never be treated as ex­isting of themselves "in the nature of things;" they must 
always be regarded as created facts, existing only by the creation and providence of the God of the 
Bible. The laws of nature must never be re­garded as existing of themselves "in the nature of things;" 
they must always be regarded as created laws, existing by the creation of God and functioning by the 
providence of God. The human mind must never be regarded as competent to be the absolute and 
ultimate interpreter of facts; it must always be recognized that in the end it is God who determines what 
facts mean and how they are related to each other. 

 

God must be the major premise of every textbook. God must be the great assumption in every 
class­room. God must be the Person whose handiwork is investigated in every laboratory. This means, of 
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course, not some vague or distorted idea of God, but the living and true God, the God of the Bible. "In 
the beginning God" must be the watchword of all truly Christian education. In textbook, classroom and 
lab­oratory the student will learn to think God's thoughts after Him. Unlike the student in a non­
Christian institution, he will learn that human thought is never really creative in the strict sense, but 
always derived from the prior thought of God — that human "creative" thought is really the unfold­ing, 
in man's intellect, of God's eternal decree by which He has, from all eternity, foreordained all that comes 
to pass in time. What is new to the mind of man is as old as eternity to the mind of God. 

This function of the Bible as the standard for truly Christian education further implies two things: 

Education is more than mere training; it is essen­tially a matter of enabling the student to attain a grasp 
of the real meaning of everything — the real meaning of God, man and the universe. 

 

Truly Christian education will not be a miscellaneous as­sortment or hodgepodge of diverse principles 
and viewpoints, as non­Christian education usually is, but will have a single unifying principle, namely, 
that the God of the Bible is the sovereign, active Lord over all reality. 

To this unifying principle, everything will be re­lated. Around this principle, everything will be arranged. 
The result of this unifying principle will be that the students will not merely acquire a mass of 
miscellaneous information and insights into various detailed fields, but will gain a consistent, unified 
view of God, man and the universe, a true and valid philosophy of life — a real insight into what 
every­thing is really about. 

Secular education is continually groping around for such a unifying principle, but is never able to at­tain 
one; truly Christian education has the only real­ly valid unifying principle; while its students may 
sometimes not acquire as much detailed information as those receiving secular education, at least they 
will know what it is all about. They will come to real­ize that it is only in the light of God that man can 
really see light (Psalm 36:9); that it is only when re­lated to the God of the Bible that anything really 
means anything. As a well­known Christian philos­opher has said, "He who has physics without God will 
finally have religion without God." If God is not God in the laboratory, then He is not really God in the 
Church, nor anywhere. 

 

3.  The Purpose of Christian Education 

The purpose of the Christian education is the glory of God, and the true welfare of man in subordination 
to the glory of God. Thus its purpose transcends human society; it is something above and beyond the 
human race. Only when the glory of God is made the great aim can the true welfare and happiness of 
man be attained. Where merely human aims such as "social welfare" or "the development of the 
resources of personality" are substituted for the glory of God, human benefit and happiness will prove 
illusory. 

 

This transcendent purpose of glorifying God means that the utilitarian demands of society for training in 
skills by which to earn a living will never be allowed to monopolize the character and content of the 
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curriculum of a truly Christian college or uni­versity. The emphasis will always be on giving the student a 
valid, God­centered view of life as a whole. Courses of a utilitarian character may properly be included, 
of course. But a truly Christian college or university will not allow courses on such subjects as 
salesmanship, bookkeeping and radio broadcasting to crowd out history, philosophy, literature, pure 
science and religion. In other words, the main em­phasis will always be on education rather than on 
training; the attainment of a unified view of life will be given priority over the acquisition of practical 
skills. 

 

The purpose of Christian education thus consists in the mandate to glorify God in every sphere of life; 
every thought is to be brought into captivity to Jesus Christ (2 Corinthians 10:5). This means consciously 
and intentionally to glorify God in every sphere of life, not merely to glorify God unconsciously and 
in­voluntarily as a bird or a blade of grass glorifies God. We are to aim at glorifying Godc in education, as 
in all other matters. This means that the God of the Bible must be frankly and explicitly recognized as 
the major premise and end of every educational function. 

 

 

The Religious Features of Christian Education 

Religious features such as Bible study and chapel exercises do not of themselves make education truly 
Christian. However they are essential to truly Christian education and they are of very great importance. 

 

Religious Features must be integrated 

In truly Christian education the religious features will be related to the rest of the curriculum and life of 
the institution not in an external but in an organic way. That is, they will not be merely something ex­tra 
tacked on, but will be the crowning expression of the entire curriculum and life of the institution. In the 
history classroom and the chemical laboratory the student will learn to think God's thoughts after Him 
— those thoughts of God which have consti­tuted history and chemistry what they are. In the Bible 
classroom the student will learn to think the same God's thoughts after Him, as those thoughts are 
revealed in His Word, the Bible. Here he will learn the relevancy of God's Truth for his own per­sonal life, 
as well as for the human race and the world of nature. In the chapel services the student will worship 
the same God whose thoughts have been unfolded to him in the classroom and the laboratory. 

 

Religious Features must be Orthodox 

The religious features of truly Christian educa­tion must always be orthodox. That is, they must be in 
harmony with the truth of God. In many tradi­tionally Christian colleges today the teaching of the Bible 
has moved so far from orthodoxy that it is ac­tually worse than useless; it is downright harmful, and 
would better be omitted altogether. Better not teach young people the Bible at all, than to teach them 
that the Bible is full of contradictions, forg­eries and errors, a collection of ancient myths and legends, 
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and so forth. Better leave the Bible out en­tirely than to teach it in the distorted form required by a non­
Christian, evolutionary philosophy. 

 

Orthodoxy, of course, implies a standard of ortho­doxy. This is properly the standard held as valid by the 
denomination or group that controls the institu­tion. This does not necessarily imply that all faculty 
members must be members of a particular denomi­nation, but it does imply that the confessional 
stan­dards of the denomination are to be regarded as nor­mative in determining what is orthodox in 
religious teaching, worship and service in a Christian college or university. 

 

#Faculty must be Active Christians 

It should be needless to observe that what has been said in this article should not be regarded as a body 
of abstract ideas. For education to be truly Christian, these ideas must be embodied in the living 
personalities of teachers and students. The teachers, especially, should be living examples of what real 
Christian education means. No stream rises higher than its source, and it is not to be ex­pected that an 
educational institution will rise higher than the life and loyalty manifested by its faculty and 
administration. Every teacher and ad­ministrative officer of a Christian college or university should be, 
not merely a professing Christian or church member, but a spiritual, active Christian, a person to whom 
Christ is the object of faith and to whom the Triune God is all­important. 

 

The writer once knew a medical missionary in Korea who had an immense influence. This doctor was the 
head of a hospital with a staff of doctors and nurses. Besides these there were other employees, 
including a Korean mechanic­chauffeur for the doctor's car and an old man who opened and closed the 
compound gate. The missionary doctor insisted that every person employed by the hospital, from the 
medical and nursing staff down to the chauffeur and gateman, must be a serious, active Christian, able 
to witness for Christ whenever opportunity might offer. The influence of this hospital was tremendous. 
Only eternity will tell the whole story. But what might not be accomplished by the Christian colleges of 
America and the world if their teaching and administrative staffs were composed entirely of people 
whose great aim in life is to seek the Kingdom of God and His righteousness? What might not be 
accomplished if every teacher, of whatever department or subject, were convinced that the fear of the 
Lord is the beginning of knowledge? And what establishment and stability in the faith might not be 
produced in the students if every teacher could be depended upon to give any student faithful, 
sympathetic counsel based upon the Christian view of life? 
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ईसाई ͧश¢ा के हो? 

 

उÏयालो जसरȣ परमेæवरले आÝनो कामको ऐनामा आफू र उहाँको अमर राÏय दवुलैाई ǑदनुहुÛछ, ×यसरȣ नै 
हाĨो मूख[ता ठूलो छ, हामी यी उÏयालो अͧभåयिÈतहǾको सÛदभ[मा यǓत सèुत छɋ ͩक हामीले 
ǓतनीहǾबाट कुनै लाभ ͧलन सÈदैनɋ। ͩकनͩक ĦéमाÖडको बनावट र Ĥशंसनीय åयवèथाको सÛदभ[मा, 
हामीमÚये कǓत थोरै छɊ जसले आकाशǓतर आँखा उठाएर वा पØृवीका ͪवͧभÛन ¢ेğहǾमा हेदा[ कǑहãयै 
सिृçटकता[को बारेमा सोÍने? 

 

 के हामी बǽ उहाँलाई बेवाèता गदȷनɋ, र उहाँका कामहǾ हेरेर आफूलाई सÛतçुट बनाउँदैनɋ? 

 

जोन Èयािãभन इिÛèटÍयुट अफ द ͩĐिèचयन ǐरͧलजन, बुक I, अÚयाय V, सÈेशन 11 

ͩĐिèचयन ͧश¢ा भनेको ͧश¢ा हो जसको आधार र एकȧकरण ͧसɮधाÛत ईæवर, माǓनस र ĦéमाÖडको 
आपसी सàबÛधमा ऐǓतहाͧसक ईसाई Ǻिçटकोण हो। यो ऐǓतहाͧसक ͩĐिèचयन दश[नले यसको सबैभÛदा 
åयापक र ससुगंत अͧभåयिÈत Èयािãभनवाद, वा सधुाǐरत ͪवæवासमा फेला पाछ[ ; ×यसलेै सबैभÛदा åयापक 
र ससुगंत ईसाई ͧश¢ा परमेæवर, माǓनस र ĦéमाÖड र ǓतनीहǾको आपसी सàबÛधको सुधाǐरत वा 
Èयािãभनवादȣ Ǻिçटकोणमा आधाǐरत र एकताबɮध हुनुपछ[। 

 

मसीहȣ ͧश¢ा ͩकन आवæयक छ? 

 

ͩकन ×यहाँ ͧश¢ा माğ होइन, तर Ǔनिæचत Ǿपमा ͩĐिæचयन ͧश¢ा हुनुपछ[? 

 यो मुÉयतया युवाहǾलाई सेवकहǾ र ͧमसनरȣहǾको Ǿपमा ͩĐिæचयन सेवाको लाͬग ताͧलम Ǒदने कुरा 
होइन, वा "पूण[-समय ͩĐिæचयन सेवा" भǓनने अÛय ͪवशेष पेशाहǾको लाͬग। ×यो काम बाइबल सèंथानहǾ 
र धम[शाèğीय सेͧमनरȣहǾको हो, साधारण ͩĐिæचयन èकूल र कलेजहǾको होइन। 

सबैभÛदा पǑहले, परमेæवरको खाǓतर ईसाई ͧश¢ा हुनुपछ[। "Ǔतमीले आÝनो सारा Ǒदमागले परमĤभ ुआÝना 
परमेæवरलाई Ĥेम गनू[" (मƣी २२:३७)। 

 यो आ£ाले मानव बुɮͬधले काम गनȶ हरेक ¢ेğमा भगवानलाई ͬचÛनुपछ[ , सàमान गनु[पछ[ र सेवा 
गनु[पछ[। मानवीय र सामािजक आवæयकताहǾको सब ैͪवचारहǾ भÛदा माͬथ र पǑहले, माǓनसको लाͬग 
Ĥभ ुपरमæेवरलाई आÝनो सàपूण[ Ǒदमागले Ĥेम गनु[ Ĥाथͧमक दाǓय×व हो। ईæवरलाई अĤासंͬ गक माÛने 
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ͧश¢ाɮवारा यो गन[ सͩकँदैन; यसको लाͬग ͧश¢ाको पǑहलो आधारको Ǿपमा बाइबलको ईæवरलाई èपçट र 
èपçट माÛयता चाǑहÛछ। 

 

Ĥभकुो भय £ानको शुǽवात हो। 

Ǒहतोपदेश १:७ 

 

दोİो èथानमा, ͩĐिèचयन ͧश¢ाले यस ससंारमा मानव जाǓतको दईु वग[हǾ, अथा[त,् पुनज[Ûम र अपǐरवǓत [त 
बीचमा रहेको मौͧलक ͧभÛनतालाई शैͯ¢क ¢ेğमा अͧभåयिÈत Ǒदन आवæयक छ। मानव जाǓतको पापले 
माǓनसको आÚयाि×मक र नैǓतक èवभावमा माğ नभई उसको बɮुͬध, Ǒदमागमा पǓन ĤǓतकूल Ĥभाव 
पारेको छ। पͪवğ आ×माको Ĥेरणाɮवारा Ĥेǐरत पावलले हामीलाई पापले माǓनसको बुɮͬधमा के गरेको 
बताउनुहुÛछ। माǓनसहǾले परमæे वरलाई ͬचने तापǓन ǓतनीहǾले उहाँलाई परमेæ वरको Ǿपमा मǑहमा गरेनन,् 

न त कृत£ नै ͬथए भनी बताउँछन।् तर ǓतनीहǾको कãपनामा ǓतनीहǾ åयथ[ भए, र ǓतनीहǾको मूख[ 
ǿदय अÚँयारो भयो। आफूलाई £ानी ठाÛदै मखु[ बने... 

रोमी 1:21, 22 

 

×यसोभए पापले माǓनसको Ǒदमाग अÚँयारो पारेको छ र माǓनसलाई मखू[ बनाएको छ, जǓतसकैु बɮुͬधमानी 
दाबी गरे पǓन। पुनज[Ûम वा नयाँ जÛमको चम×कारले माğ माǓनसको बुɮͬधमा भएको यो ¢Ǔतलाई 
हटाउन सͩकÛछ। 

 

पुनǽ×थानमा पͪवğ आ×माको कामले माǓनसको आÚयाि×मक र नैǓतक èवभावमा माğ होइन, उसको 
बुɮͬधमा पǓन Ĥभाव पाछ[; यसले उसको समझको आँखा खोãछ (एͩफसी १:१८)। उसले परमेæवरको 
Ĥकाशमा तØयहǾ देơ थाãछ (भजन ३६:९); अथा[त,् उसले तØयको सहȣ अथ[ देơ थाãछ। अकȾतफ[ , 
अपǐरवǓत [त åयिÈतले मानवको Ĥकाशमा तØयहǾ बुÐन र åयाÉया गन[ सͩकÛछ भÛने कुरालाई 
ǓनरÛतरता ǑदÛछ। उसले मानव Ǒदमाग भÛदा उÍच वग[लाई ͬचÛन सÈदैन, र उसले कǑहãयै èवीकार गदȷन 
ͩक उसको Ǒदमाग पापले अÚँयारो भएको छ। 

 

मानव जाǓतमा यो कɪटरपÛथी ͧभÛनता वा ͪवÍछेदले जीवनको दईु आमलू ͧभÛन, असगंत दश[नहǾको 
पǐरणाम ǑदÛछ। जीवनका यी दईु दश[नहǾलाई åयापक Ǿपमा धम[Ǔनरपे¢ र ͩĐिèचयन जीवन दश[नहǾ 
भÛन सͩकÛछ। पǑहलेको मानव केिÛġत छ र उसले आज अिèत×वमा रहेको माǓनसलाई सामाÛय 
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माÛदछ। पǓछãलो ईæवर-केिÛġत छ र माÛदछ ͩक माǓनस आज जèतो छ ×यो असामाÛय छ (उनको 
जीवन पापले ǒबͬĒएको छ)। जीवनका यी दईु दश[नहǾ पवू[ र पिæचम जǓत टाढा छन।् ǓतनीहǾ बीच एक 
अपूरणीय खाडल छ। ǓतनीहǾ बीच कुनै सàझौता वा सɮभाव हुन सÈदैन, ͩकनͩक एकमा ईæवरलाई 
अĤासंͬगक माǓनÛछ, जबͩक अकȾमा ईæवरलाई सव[-मह×वपणू[ माǓनÛछ। 

जीवनको यी दईु आमलू ͧभÛन दश[नहǾ, बदलेमा, अǓनवाय[ Ǿपमा दईु आमलू ͧभÛन Ĥकारको ͧश¢ामा 
अͧभåयिÈत खोÏनपुद[छ। अपǐरवǓत [त मानवताले धम[Ǔनरपे¢ ͧश¢ामा आÝन ैआÛतǐरक ͧसɮधाÛत åयÈत 
गद[छ; पुनज[Ûम वा ईसाई मानवता ईसाई ͧश¢ा मा आÝनो ͧभğी ͧसɮधाÛत åयÈत गनु[पछ[। 

 

अपǐरवǓत [त åयिÈतले सधɇ बाइबलको ईæवर अविèथत छैन भÛने कुरालाई èवीकार गद[छ। उसलाई कम, 

सीͧमत, सीͧमत ईæवरको केहȣ ͪवचार हुन सÈछ; तर बाइबल र ऐǓतहाͧसक ͩĐिèचयन धम[का ईæवर 
वाèतͪवक होइनन ्भनी उसले माÛछ। उसले यो पǓन माÛदछ ͩक माǓनस र ĦéमाÖड आ×म-åयाÉया×मक 
छन ्- ͩक ǓतनीहǾ बाइबलको ईæवरको सÛदभ[ ǒबना बुÐन सͩकÛछ। अकȾतफ[  ͩĐिèचयन  बाइबलको ईæवर 
अविèथत छ र उहाँ ĦéमाÖडमा भएका Ĥ×येक तØयका लाͬग पणू[तया अथ[पणू[ हुनुहुÛछ भÛने कुरालाई 
सधɇ माÛनै पछ[। 

 

जीवनको धम[Ǔनरपे¢ र ईसाई दश[नहǾ ͧमलाउन सͩकँदैन; दवु ैआÝनो सुǽवात ǒबÛद ुर आÝनो Ǔनçकष[ मा, 
ǓतनीहǾ असंगत छन।् एउटा माǓनस र ĦéमाÖडबाट सǽु हुÛछ, र माǓनस र ĦéमाÖडलाई गलत अथ[मा 
समाÜत हुÛछ; अकȾ बाइबलको ईæवरबाट सǽु हुÛछ, र वाèतͪवकताको साँचो अथ[मा वाèतͪवक अÛतरǺिçट 
ĤाÜत गद[छ। जीवनको कुनै पǓन ¢ेğ छैन जहाँ पुनज[Ûम र अपǐरवǓत [त बीचको ͧभÛनतालाई गणना 
गदȷन। ईæवर, सिृçट र ĤोͪवडÛेसका तीन महान ͧसɮधाÛतहǾलाई पुनज[Ûमɮवारा सब ैअÚययनको Ĥमखु 
आधारको Ǿपमा èवीकार गनु[पछ[; यी ͧसɮधाÛतहǾ अèवीकृत वा अĤासंͬ गक Ǿपमा अèवीकृत छन।् 

 

यी तीन ͧसɮधाÛतहǾमा कुनै वाèतͪवक तटèथता हुन सÈदैन। अपǐरवǓत [त åयिÈत सपनाको ससंारमा 
घुàछ। उहाँ सोÍनुहुÛछ ͩक तØयहǾ आफɇ मा अविèथत छन,् र बाइबलको ईæवरको सÛदभ[ ǒबना माğ 
मानव तक[ ɮवारा पया[Üत Ǿपमा åयाÉया गन[ सͩकÛछ। अकȾतफ[ , ͩĐिèचयनलाई थाहा छ ͩक तØयहǾ 
आफɇ मा अविèथत छैनन,् र ǓतनीहǾ मानव कारणको आधारमा माğ पया[Üत Ǿपमा åयाÉया गन[ सͩकँदैन। 
ͩĐिèचयनहǾले तØयहǾको "Ûयाáयता" भǓनने कुरामा ͪवæवास गदȷनन।् ǓतनीहǾ तØयहǾ ͧसज[ना गǐरएका 
हुन,् आ×म-अिèत×वका तØयहǾ होइनन;् ×यसकारण उनीहǾलाई ईæवर, सिृçट र ĤोͪवडÛेसको ͧसɮधाÛतहǾ 
Ēहण गरेर माğ बÐुन सͩकÛछ। तØयहǾ अविèथत हुनुको कारण परमæेवर हुनहुुÛछ; सिृçट İोत हो जहाँ 
तØयहǾ अविèथत छन;् ĤोͧभडेÛस भनेको तØयहǾ कसरȣ अविèथत हुÛछ भÛने तǐरका हो। 
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अपǐरवǓत [त åयिÈतले यो पǓन माÛदछ ͩक मानव मन एक अपǐरͬचत Ǒदमाग हो जुन आफैमा अविèथत 
छ र तØयहǾको पूण[ र अिÛतम åयाÉयाकता[ हुन स¢म छ। अकȾतफ[ , पुनजȸͪवत åयिÈतले मानव मन 
आफɇ मा अिèत×वमा छैन भनेर बुÐदछ; यो एक ͧसज[ना गǐरएको Ǒदमाग हो र तØयहǾको पणू[ र अिÛतम 
åयाÉयाकता[ हुन स¢म छैन। पुनजȸͪवत åयिÈतले तØयहǾको अथ[को अिÛतम åयाÉयाको लाͬग ईæवरȣय 
Ĥकाशमा Ǔनभ[र छ भनी बुÐदछ। 

 

ͧश¢ा, ×यसोभए, या त धम[Ǔनरपे¢, गैर-ͩĐिèचयन आधारमा वा ईसाई, ईæवर-केिÛġत आधारमा हुनुपछ[। यस 
ͧभÛनतालाई अèपçट पानु[ भनेको जीवनको गैर-ͩĐिèचयन दश[न ¢ेğलाई ×याÊन ुहो। जीवनको गरै-
ͩĐिèचयन दश[नको लाͬग मानव जाǓतको ठूलो बहुसÉंयकले गरै-ͩĐिèचयन दश[नलाई गैर-आलोचना×मक 
Ǿपमा राͨखएको छ - èवचाͧलत Ǿपमा र अचेतन Ǿपमा पǓन। 

 

अकȾतफ[ , जीवनको ͩĐिæचयन दश[नले åयिÈतको सोचमा ĐािÛत चाǑहÛछ - नयाँ जÛमको चम×कारबाट 
आएको ĐािÛत। यो केवल माǓनसको गǑहरो åयिÈत×वमा पͪवğ आ×माको पुनǽ×थानको कामबाट आउँछ। 
ͪवडàबना यो हो ͩक धेरै जसो ǓनèसÛदेह पुन: जÛमेका ͩĐिæचयनहǾ पǓन सàपूण[ जीवनको लाͬग ईसाई 
धम[को ǓनǑहताथ[ हेन[ असफल हुÛछन,् र माǓनस र ĦéमाÖडलाई (ͧश¢ाको ¢ेğ सǑहत) को Ǻिçटकोणबाट 
हेन[ जारȣ राÉछन।् धम[Ǔनरपे¢ वा गरै-ͩĐिèचयन जीवनको दश[न। धेरै ͩĐिèचयनहǾले, ǓतनीहǾको 
आ×मालाई बचाएको जèतो देͨखÛछ, तर ǓतनीहǾको Ǒदमाग जीवनको गरै-ͩĐिèचयन Ǻिçटकोणमा 
अिãझएको छ। 

 

# ईसाई ͧश¢ाको गलत Ǻिçटकोण 

 

1. ͩĐिæचयन ͧश¢ा भनेको ͧश¢ा धम[को ¢ेğमा माğ सीͧमत हुन ुहोइन। 

ͩĐिèचयन ͧश¢ा भनेको धम[को ¢ेğमा सीͧमत ͧश¢ा हो भÛने धारणा धेरै माǓनसहǾमा छ, तर यो ईसाई 
ͧश¢ाको धेरै सकंȧण[ ͪवचार हो। ×यèता माǓनसहǾले सोÍदछन ्ͩक ईæवर केवल माǓनसहǾको आ×माको 
मिुÈतसँग जोͫडएको छ, र सàपूण[ Ǿपमा ससंार र जीवनसँग कुनै सरोकार छैन। 

 

हामीले ईसाई ͧश¢ालाई धम[मा सीͧमत गनु[ हँुदैन। ͩकनͩक यǑद हामीले ×यसो गâयɋ भने हामी जीवन र 
£ानमा परमेæवरको मǑहमा गन[ असफल हुनेछɋ। ×यहाँ इǓतहास र अथ[शाèğ र राजनीǓत र भौǓतक 
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ͪव£ानको साथसाथै मुिÈत र धाͧम[क जीवनको ͩĐिæचयन Ǻिçटकोण हुनुपछ[। भगवान जतातत ैभगवान 
हुनुहुÛछ, वा उहाँ कतै पǓन भगवान हुनुहुÛन। 

 

२. न त ͩĐिèचयन ͧश¢ा भनेको धम[Ǔनरपे¢ ͧश¢ा हो जसमा बाǑहरȣ Ǿपमा केहȣ धाͧम[क ͪवशेषताहǾ 
थͪपÛछन।् 

यो ͩĐिèचयन ͧश¢ाको एक धेरै सामाÛय गलत धारणा हो, ईमानदार ईसाई माǓनसहǾ माझ पǓन। 
उदाहरणका लाͬग, ͩĐिæचयन कलेजको सामाÛय धारणा यो हो ͩक ͩĐिæचयन कलेज गͨणत, रसायनशाèğ 
वा अĒेंजी साǑह×यको अÚययनको सÛदभ[मा अÛय कलेजहǾ जèतै हो, तर Ǔनयͧमत पाɫयĐमको 
अǓतǐरÈत ͩĐिæचयन कलेजमा हुनेछ। बाइबल अÚययनमा पाɫयĐमहǾ, दैǓनक चपैल सेवाहǾ, 

इभाÛजेͧलÏमको मौसमहǾ, धाͧम[क जोड Ǒदने हÜता, Ĥाथ[ना समहूहǾ, ͩĐिæचयन सेवा सगंठनहǾ, र अÛय। 

 

यी ͪवशेष गरȣ धाͧम[क ͪवशेषताहǾ पÈकै पǓन अͧभवादन मãूय र महǂवका छन,् तर ǓतनीहǾ आफɇ ले 
शैͯ ¢क सèंथालाई साँÍचै ͩĐिæचयन बनाउँदैनन,् केवल चच[मा उपिèथत हुनु र पकेट टेèटामÛेट बोÈने 
åयिÈतलाई ईसाई बनाउँछ। ͩĐिèचयन ͧश¢ा भÛनाले हामीले धम[Ǔनरपे¢ ͧश¢ा भनेको बाǑहरȣ Ǿपमा 
ͩĐिèचयन ͪवशेषताहǾ थͪपएको होइन। ͩĐिèचयन ͧश¢ा भनेको चपैल र बाइबल क¢ाकोठामा माğ 
होइन, तर हरेक क¢ाकोठा र हरेक Ĥयोगशालामा, साथ ैĤ×येक ͧश¢कको जीवन र सोचाइमा पǓन आÝनो 
सार वा ͧभğी चǐरğमा ͩĐिèचयन भएको ͧश¢ा हो। 

 

 

ईसाई ͧश¢ाको सार 

ͩĐिèचयन ͧश¢ा जीवनको गैर-ͩĐिèचयन दश[नबाट आएको ͧश¢ाबाट कͪƣको आमलू Ǿपमा ͧभÛन छ 
भनेर देखाउनको लाͬग, हामी ͩĐिæचयन ͧश¢ाको İोत, यसको èतर र उɮदेæयको सÛदभ[मा ͪवचार गरɋ। 

1. ईसाई ͧश¢ाको İोत 

ͩĐिèचयन ͧश¢ाको İोत समाज होइन, तर ͩĐिèचयन माǓनसहǾ, माǓनसहǾ जसको लाͬग परमेæवरको 
अथ[ सबै हो। समाज मÉुयतया अपǐरवǓत [त भएको र गरै-ͩĐिèचयन जीवनको दश[न भएकोले, वाèतवमा 
ͩĐिæचयन ͧश¢ा उ×पादन गन[ सÈदैन। धारा आÝनो İोत भÛदा माͬथ उɫन सÈदैन। ͧश¢ा जनु 
समाजको आवेगबाट उ×पÛन हुÛछ, वा सामाÛय Ǿपमा जनता, बाइबलको ईæवरलाई गàभीरतापवू[क ͧलन 
सहमत हुनेछैन। यसले ईæवर, सिृçट र ĤोͪवडेÛसको माÛयतालाई èवीकार गदȷन जसमा वाèतͪवक ईसाई 
ͧश¢ा आधाǐरत हुनुपछ[। ͩकनͩक "ĤाकृǓतक माǓनसले परमेæ वरका आ×माका कुराहǾ Ēहण गदȷन: ͩकनͩक 
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ती उहाँका लाͬग मूख[ता हुन:् न त उहाँले ǓतनीहǾलाई जाÛ न सÈ नहुुÛ छ, ͩकनभने ǓतनीहǾ आि×मक Ǿपमा 
ͬचÛ नेछन"् (१ कोǐरÛथी २:१४)। 

 

न त समाजबाट उ×पͪƣ भएको ͧश¢ाले मानव बɮुͬधमा पापले गरेको ¢Ǔतको स×यतालाई èवीकार गनȶछ, 

र पǐरणामèवǾप पुनǽ×थानको आवæयकता छ, जसको माÛयता ͧश¢ाको कुनै पǓन वाèतͪवक ईसाई 
Ǻिçटकोणको लाͬग ǒबãकुल आधारभतू छ। ×यसकारण, हामीले Ǔनçकष[मा पÊुनै पछ[ ͩक ͩĐिæचयन 
ͧश¢ाको İोत ͩĐिæचयन माǓनसहǾ हुनुपछ[ - समाजको पुनज[Ûम गनȶ भाग, जसले आÝनो åयिÈत×वमा 
पͪवğ आ×माको ͪवशेष काय[ɮवारा पनुज[Ûमको नयाँ जीवन-ͧसɮधाÛत ĤाÜत गरेका छन।् 

 

2. ईसाई ͧश¢ाको मानक 

मानक एक माÛयता ĤाÜत Ĥाͬधकरण हो जसɮवारा केǑह मापन, ͪवǓनयͧमत वा Ǔनदȶͧशत गǐरÛछ। गैर-
ͩĐिèचयन जीवनको दश[नले समाजमा यो मानक पाउँछ। यसले समाजको आवæयकता, सामािजक दबाब, 

सामािजक माग, र यèत ैमापदÖडको Ǿपमा ͧश¢ाको चǐरğ र ͪवषयवèत ुǓनधा[रण गनȶ मापदÖडको Ǿपमा 
बोãछ। 

अकȾतफ[ , साँचो मापदÖड भनेको मन र परमæेवरको इÍछाको Ĥकाशको Ǿपमा बाइबल हो। यो जीवनको 
ईसाई दश[न ɮवारा माÛयता ĤाÜत मानक हो। ͧश¢ाको साँचो èतर बाइबल हो भनी परमेæवरको मनको 
इÍछाको Ĥकटȣकरण हो भनी पुिçट गन[को लाͬग, ǓनèसÛदेह, बाइबललाई रसायन ͪव£ान, गͨणत वा 
मनोͪव£ानको पाɫयपèुतकको Ǿपमा माÛनु पछ[ भÛने होइन। तर यसको मतलब यो होइन ͩक बाइबलका 
साÛदͧभ[क ͧसɮधाÛतहǾ अÚययनको हरेक ¢ेğको लाͬग मानक हुन।् बाइबलको जीवन र £ानको हरेक 
¢ेğसँग सàबÛध छ, ͩकनभने परमेæवर नै सàपूण[ जीवन र £ानको वाèतͪवक İोत हुनुहुÛछ। 

 

ͪव£ानका तØयहǾलाई कǑहãयै पǓन "वèतुहǾको ĤकृǓतमा" अविèथत भनी åयवहार गनु[ हँुदैन। ǓतनीहǾ 
सधɇ सिृçट गǐरएका तØयहǾ माÛनुपछ[ , केवल बाइबलको ईæवरको सिृçट र ͪवͬधɮवारा अविèथत। ĤकृǓतका 
ǓनयमहǾलाई कǑहãयै पǓन "वèतुहǾको ĤकृǓतमा" अविèथत माÛनु हँुदैन। ǓतनीहǾलाई सधɇ सिृçट 
गǐरएको कानूनको Ǿपमा माÛनुपछ[ , परमेæवरको सिृçटɮवारा अविèथत र परमæेवरको ͪवͬधɮवारा काय[ 
गनȶ। मानव Ǒदमागलाई तØयहǾको पूण[ र परम åयाÉयाकता[ हुन स¢म माǓननु हँुदैन; यो सँध ैèवीकार 
गनु[पद[छ ͩक अÛतमा तØयहǾ के अथ[ र ǓतनीहǾ एक अका[सँग कसरȣ सàबिÛधत छन ्भनेर Ǔनधा[रण 
गनȶ परमæेवर न ैहुनहुुÛछ। 
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भगवान हरेक पाɫयपèुतकको Ĥमखु आधार हुनुपछ[। भगवान हरेक क¢ाकोठामा महान धारणा हुनुपछ[। 
भगवान ×यो åयिÈत हुनुपद[छ जसको हèतकला Ĥ×येक Ĥयोगशालामा अनुसÛधान गǐरÛछ। यसको अथ[, 
ǓनèसÛदेह, परमेæवरको केहȣ अèपçट वा ͪवकृत ͪवचार होइन, तर जीͪवत र साँचो परमेæवर, बाइबलको 
परमेæवर। "सǽुमा परमेæवर" सबै साँÍचै ईसाई ͧश¢ाको वाचवड[ हुनुपछ[। पाɫयपèुतक, क¢ा कोठा र 
Ĥयोगशालामा ͪवɮयाथȸले परमेæवरको ͪवचारलाई उहाँ पǓछ सोÍन ͧसÈनेछन।् गैर-ͩĐिèचयन सèंथामा 
ͪवɮयाथȸले नभई, उसले यो ͧसÈनेछ ͩक मानव ͪवचार कठोर अथ[मा कǑहãय ैसजृना×मक हँुदैन, तर सधɇ 
परमेæवरको पूव[ ͪवचारबाट åयु×पÛन हुÛछ - ×यो मानव "सजृना×मक" ͪवचार वाèतवमा माǓनसको 
बुɮͬधमा Ĥकट हुÛछ, परमेæवरको अनÛत आदेश को जसɮवारा उहाँले, सबै अनÛतकाल देͨख, समय मा 
आउने सबै पवू[Ǔनधा[ǐरत छ। माǓनसको Ǒदमागमा के नयाँ छ ×यो परमेæवरको मनको लाͬग अनÛतको 
Ǿपमा पुरानो छ। 

साँÍचै đीिçटयन ͧश¢ाको लाͬग मानकको Ǿपमा बाइबलको यो काय[ले दईुवटा कुरालाई थप अथ[ ǑदÛछ: 

ͧश¢ा भनेको ताͧलम माğ होइन; यो अǓनवाय[ Ǿपमा ͪवɮयाथȸलाई सबै कुराको वाèतͪवक अथ[ - ईæवर, 

माǓनस र ĦéमाÖडको वाèतͪवक अथ[ बुÐनको लाͬग स¢म बनाउने कुरा हो। 

साँÍचै ͩĐिèचयन ͧश¢ा ͪवͪवध ͧसɮधाÛत र ǺिçटकोणहǾको ͪवͪवध वगȸकरण वा होजपज हुनेछैन, जसरȣ 
गैर-ͩĐिèचयन ͧश¢ा सामाÛयतया हुÛछ, तर यसको एउटै एकȧकृत ͧसɮधाÛत हुनेछ, अथा[त,् बाइबलका 
परमेæवर साव[भौम, सबै वाèतͪवकतामा सͩĐय Ĥभ ुहुनुहुÛछ। । 

यो एकȧकरण ͧसɮधाÛतमा, सबै कुरा सàबिÛधत हुनेछ। यस ͧसɮधाÛतको वǐरपǐर, सबै कुरा åयविèथत 
गǐरनेछ। यस एकȧकृत ͧसɮधाÛतको नǓतजा यो हुनेछ ͩक ͪवɮयाथȸहǾले ͪवͧभÛन ͪवèततृ ¢ेğहǾमा 
ͪवͪवध जानकारȣ र अÛतरǺिçट माğ ĤाÜत गनȶछन,् तर परमेæवर, माǓनस र ĦéमाÖडको एक ससुगंत, 

एकȧकृत Ǻिçटकोण, जीवनको एक स×य र वैध दश[न ĤाÜत गनȶछन।् - सबै कुरा के बारे मा एक वाèतͪवक 
अÛतǺ[िçट। 

धम[Ǔनरपे¢ ͧश¢ाले यèतो एकताबɮध ͧसɮधाÛतको लाͬग ǓनरÛतर Ĥयास गǐररहेको छ, तर कǑहãय ैĤाÜत 
गन[ स¢म छैन; साँÍचै ͩĐिèचयन ͧश¢ाको एक माğ साँÍच ैवैध एकȧकरण ͧसɮधाÛत छ; जबͩक यसका 
ͪवɮयाथȸहǾले कǑहलेकाहȣं धम[Ǔनरपे¢ ͧश¢ा ĤाÜत गनȶहǾले जͪƣको ͪवèततृ जानकारȣ ĤाÜत गन[ 
सÈदैनन,् किàतमा उनीहǾले यो के हो भनेर थाहा पाउनेछन।् ǓतनीहǾले यो महसुस गनȶछन ्ͩक यो केवल 
परमेæवरको ÏयोǓतमा माǓनसले वाèतवमा ÏयोǓत देơ सÈछ (भजन ३६:९); बाइबलको ईæवरसँग 
सàबिÛधत हँुदा माğ कुनै पǓन कुराको अथ[ हुÛछ। जसरȣ एक Ĥͧसɮध ͩĐिèचयन दाश[Ǔनकले भनेका छन,् 

"जससँग भगवान ǒबना भौǓतक ͪव£ान छ उसको अÛततः ईæवर ǒबनाको धम[ हुनेछ।" यǑद भगवान 
Ĥयोगशालामा भगवान हुनुहुÛन भने, उहाँ वाèतवमा चच[मा भगवान हुनुहुÛन, न त कतै। 
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3. ईसाई ͧश¢ाको उɮदेæय 

ͩĐिæचयन ͧश¢ाको उɮदेæय परमेæवरको मǑहमा हो, र परमेæवरको मǑहमाको अधीनमा रहेको माǓनसको 
वाèतͪवक कãयाण हो। यसरȣ यसको उɮदेæय मानव समाजलाई पार गद[छ; यो मानव जाǓतभÛदा माͬथ र 
बाǑहरको कुरा हो। भगवानको मǑहमालाई महान ्उɮदेæय बनाएमा माğ माǓनसको वाèतͪवक कãयाण र 
सखु ĤाÜत हुÛछ। जहाँ केवल "समाज कãयाण" वा "åयिÈत×वका İोतहǾको ͪवकास" जèता मानव 
उɮदेæयहǾ ईæवरको मǑहमाको लाͬग ĤǓतèथाͪपत हुÛछन,् ×यहाँ मानव लाभ र आनÛद ħमपूण[ साǒबत 
हुनेछ। 

 

ईæवरको मǑहमा गनȶ यस उ×कृçट उɮदेæयको अथ[ हो ͩक सीपहǾको Ĥͧश¢णको लाͬग समाजको 
उपयोͬगतावादȣ मागहǾ जसबाट जीͪवकोपाज[न गन[ सͩकÛछ ×यसलाई कǑहãय ैपǓन åयिÈतको चǐरğ र 
सामĒीमा एकाͬधकार गन[ Ǒदइने छैन। 

साँÍचै ͩĐिæचयन कलेज वा ͪवæवͪवɮयालयको पाɫयĐम। ͪवɮयाथȸलाई समĒ जीवनको वैध, ईæवर-केिÛġत 
Ǻिçटकोण Ǒदनमा सधɇ जोड Ǒदइनेछ। एक उपयोͬगतावादȣ चǐरğको पाɫयĐमहǾ ठȤकसँग समावेश गन[ 
सͩकÛछ, अवæय। तर एक साँÍचै ͩĐिæचयन कलेज वा ͪवæवͪवɮयालयले इǓतहास, दश[न, साǑह×य, शɮुध 
ͪव£ान र धम[लाई भीड बाǑहर Ǔनकाãन सãेसàयानͧशप, बुककȧͪपङ र रेͫडयो Ĥसारण जèता ͪवषयहǾमा 
पाɫयĐमहǾलाई अनुमǓत Ǒदँदैन। अकȾ शÞदमा भÛने हो भने, मÉुय जोड सधɇ ताͧलममा भÛदा ͧश¢ामा 
हुनेछ। åयावहाǐरक सीपको ĤािÜतमा जीवनको एकताबɮध Ǻिçटकोणको ĤािÜतलाई Ĥाथͧमकता Ǒदइनेछ। 

 

यसरȣ ͩĐिèचयन ͧश¢ाको उɮदेæय जीवनको हरेक ¢ेğमा परमæेवरको मǑहमा गनȶ जनादेश हो। हरेक 
ͪवचारलाई येशू đीçटमा कैदमा ãयाउनुपछ[ (२ कोǐरÛथी १०:५)। यसको अथ[ जीवनको हरेक ¢ेğमा 
परमेæ वरको मǑहमा गनु[ होशपूव[क र जानाजानी गनु[ हो, अनजानमा र अनैिÍछक Ǿपमा चरा वा घाँसको 
पातले परमæे वरको मǑहमा गनु[ माğ होइन। हामीले अÛय सबै माͧमलाहǾमा जèत ैͧश¢ामा Godc को 
मǑहमा गनȶ लêय राÉछɋ। यसको मतलब यो हो ͩक बाइबलको ईæवरलाई èपçट Ǿपमा र èपçट Ǿपमा 
Ĥ×येक शैͯ¢क समारोहको Ĥमखु आधार र अÛ×यको Ǿपमा माÛयता Ǒदनपुछ[। 

 

 

ईसाई ͧश¢ाको धाͧम[क ͪवशेषताहǾ 

बाइबल अÚययन र चैपल अßयास जèता धाͧम[क ͪवशेषताहǾले ͧश¢ालाई साँÍचै ईसाई बनाउँदैनन।् 
यɮयͪप ǓतनीहǾ साँÍचै ईसाई ͧश¢ाको लाͬग आवæयक छन ्र ǓतनीहǾ धेरै महǂवपणू[ छन।् 
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धाͧम[क ͪवशेषताहǾ एकȧकृत हुनुपछ[  

साँÍचै ͩĐिèचयन ͧश¢ामा धाͧम[क ͪवशेषताहǾ सèंथाको बाँकȧ पाɫयĐम र जीवनसँग बाéय Ǿपमा होइन 
तर अगा[Ǔनक Ǿपमा सàबिÛधत हुनेछन।् अथा[त,् ǓतनीहǾ केवल अǓतǐरÈत ɪयाक माğ हुनेछैनन,् तर 
सèंथाको सàपूण[ पाɫयĐम र जीवनको मकुुट अͧभåयिÈत हुनेछन।् इǓतहास क¢ाकोठा र रासायǓनक 
Ĥयोगशालामा ͪवɮयाथȸले उहाँ पǓछ परमेæवरका ͪवचारहǾ सोÍन ͧसÈनेछन ्- परमेæवरका ती ͪवचारहǾ 
जसले इǓतहास र रसायनशाèğलाई गठन गरेको छ। बाइबल क¢ाकोठामा ͪवɮयाथȸले उहाँको वचन, 

बाइबलमा Ĥकट भएका ͪवचारहǾ जèत ैउहाँको पǓछ लाÊने परमæेवरका ͪवचारहǾ सोÍन ͧसÈनेछन।् यहाँ 
उसले आÝनो åयिÈतगत जीवन, साथ ैमानव जाǓत र ĤकृǓतको ससंारको लाͬग परमेæवरको स×यको 
साÛदͧभ[कता ͧसÈनेछ। चपैल सवेाहǾमा ͪवɮयाथȸले उहȣ ईæवरको उपासना गनȶछन ्जसको ͪवचार उहाँलाई 
क¢ा कोठा र Ĥयोगशालामा Ĥकट गǐरएको छ। 

धाͧम[क ͪवशेषताहǾ अथȾडÈस हुनुपछ[  

साँÍचै ईसाई ͧश¢ाको धाͧम[क ͪवशेषताहǾ सधɇ अथȾडÈस हुनुपछ[। अथा[त,् ǓतनीहǾ परमेæवरको स×यसँग 
मेल खानुपछ[। धेरै परàपरागत Ǿपमा ͩĐिèचयन कलेजहǾमा आज बाइबलको ͧश¢ा ǾǑढ़वादबाट यǓत 
टाढा सरेको छ ͩक यो वाèतवमा बेकार भÛदा खराब छ; यो पूण[ Ǿपमा हाǓनकारक छ, र पणू[ Ǿपमा 
बेवाèता गन[ राĨो हुनेछ। बाइबल ͪवरोधाभास, जालसाजी र ğुǑटहǾले भǐरएको, पुरातन ͧमथकहǾ र 
ͩकंवदÛतीहǾको सɨकलन, र यèत ैअÛय कुराहǾले भǐरएको छ भनी ͧसकाउनुभÛदा युवाहǾलाई बाइबल 
ͧसकाउन ुहँुदैन। गैर-ͩĐिèचयन, ͪवकासवादȣ दश[नले चाǑहने ͪवकृत Ǿपमा ͧसकाउनुभÛदा बाइबललाई पूण[ 
Ǿपमा छोɬनु राĨो हो। 

 

अथȾडÈसी, ǓनèसÛदेह, अथȾडÈसीको मानकलाई बझुाउँछ। यो सèंथालाई ǓनयÛğण गनȶ सàĤदाय वा 
समहूɮवारा वैध Ǿपमा राͨखएको मानक हो। यसले सबै संकाय सदèयहǾ एक ͪवशेष सàĤदायका 
सदèयहǾ हुनुपछ[ भनेर सकेंत गदȷन, तर यसले ͩĐिæचयन कलेजमा धाͧम[क ͧश¢ा, उपासना र सेवामा 
अथȾडÈस के हो भनेर Ǔनधा[रण गन[ सàĤदायको èवीकाय[ èतरहǾलाई मानकको Ǿपमा ͧलइÛछ। वा 
ͪवæवͪवɮयालय। 

# सकंाय सͩĐय ईसाई हुनुपछ[  

यस लेखमा जे भǓनएको छ ×यसलाई अमतू[ ͪवचारहǾको समहूको Ǿपमा ͧलनु हँुदैन भनेर यो अवलोकन 
गन[ आवæयक छैन। ͧश¢ा साँÍच ैͩĐिèचयन हुनको लाͬग, यी ͪवचारहǾ ͧश¢क र ͪवɮयाथȸहǾको जीͪवत 
åयिÈत×वहǾमा मतू[ Ǿप हुनुपछ[। ͧश¢कहǾ, ͪवशेष गरȣ, वाèतͪवक ͩĐिæचयन ͧश¢ाको अथ[ के हो भनेर 
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जीͪवत उदाहरणहǾ हुनुपछ[। कुनै पǓन धारा आÝनो İोत भÛदा माͬथ उɫदैन, र यो आशा गन[ सͩकँदैन 
ͩक एक शैͯ ¢क सèंथा आÝनो संकाय र Ĥशासन ɮवारा Ĥकट गǐरएको जीवन र वफादारȣ भÛदा उÍच 
हुÛछ। ͩĐिèचयन कलेज वा ͪवæवͪवɮयालयका Ĥ×येक ͧश¢क र ĤशासǓनक अͬधकारȣ, पेशा गनȶ 
ͩĐिèचयन वा चच[ सदèय माğ नभई एक आÚयाि×मक, सͩĐय ͩĐिèचयन, एक åयिÈत जसको लाͬग 
đीçट ͪवæवासको वèत ुहुनुहुÛछ र जसका लाͬग ǒğएक परमæेवर सबै महǂवपूण[ हुनुहुÛछ। । 

 

लेखकले एक पटक कोǐरयामा एक ͬचͩक×सा ͧमसनरȣलाई ͬचÛथ ेजसको ठूलो Ĥभाव ͬथयो। यो डाÈटर 
डाÈटर र नस[हǾको èटाफ भएको अèपतालको Ĥमखु ͬथए। ती बाहेक डाÈटरको गाडीमा कोǐरयन 
मेकाǓनक चालक र कàपाउÖडको गेट खोãने र बÛद गनȶ एकजना वɮृधसǑहत अÛय कम[चारȣ पǓन ͬथए । 
ͧमसनरȣ डाÈटरले अèपतालमा काय[रत Ĥ×येक åयिÈत, मेͫ डकल र नͧस[ङ èटाफदेͨख चालक र 
गेटàयानसàम, गàभीर, सͩĐय ͩĐिèचयन हुनुपछ[ , जनुसुकै बेला đीçटको लाͬग सा¢ी Ǒदन स¢म हुनुपद[छ 
भनेर जोड Ǒदए। यस अèपतालको Ĥभाव ठूलो ͬथयो। केवल अनÛतताले सàपूण[ कथा बताउनेछ। तर 
अमǐेरका र संसारका ͩĐिæचयन कलेजहǾले के पूरा गन[ सÈदैनन ्यǑद ǓतनीहǾको ͧश¢ण र ĤशासǓनक 
कम[चारȣहǾ पूण[तया माǓनसहǾले बनेका ͬथए जसको जीवनमा ठूलो उɮदेæय परमेæवरको राÏय र उहाँको 
धाͧम[कता खोÏनु हो? Ĥभकुो डर नै £ानको शुǽवात हो भÛने कुरामा ͪवæवèत भए जनुसुकै ͪवभाग वा 
ͪवषयका Ĥ×येक ͧश¢कले के उपलिÞध नहुन सÈछ? र यǑद Ĥ×येक ͧश¢कलाई जीवनको ईसाई 
Ǻिçटकोणमा आधाǐरत कुनै पǓन ͪवɮयाथȸलाई ͪवæवासयोÊय, सहानुभǓूतपूण[ सãलाह Ǒदनको लाͬग भर पन[ 
सͩकÛछ भने ͪवɮयाथȸहǾमा ͪवæवासमा कèतो èथापना र िèथरता उ×पÛन हुन सÈदैन? 


